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Scripture Readings for Lesson 36

	Monday
	Matthew 8:1-17

	Tuesday
	Matthew 4-7

	Wednesday
	Mark 1:21-45

	Thursday
	Luke 4:38-5:16

	Friday
	Matthew 8:1-4; Mark 1:40-45; Luke 5:12-14

	Saturday
	Matthew 8:5-13; Luke 7:1-10

	Sunday
	Matthew 8:14-17; Mark 1:29-34; Luke 4:38-41


Resources

Bob Deffinbaugh

http://www.bible.org/page.asp?page_id=1037 

Study Questions

Matthew 8:1-17

Identify the three paragraphs in our passage.  What is the topic of each?  Who are the people involved in each event?  What happens?  What is the point of the story?  What title would you give to Matthew 8:1-17 that would sum up the message of the three paragraphs?  Give some thought to the point Matthew is trying to make by including these three stories.

Matthew 4-7

Read Matthew 4-7.  What precedes the Sermon on the Mount?  What relationship do you see between Matthew 4-7 and the verses that immediately follow (namely, our text in Matthew 8:1-17)?  How does the Sermon on the Mount set the scene for our text in Matthew 8?  (Can you trace Matthew’s flow of thought from Matthew 4 to 8:17?)  

Mark 1:21-45

You will see that this study guide includes the parallel accounts, which occur in the Gospels of Mark and Luke.  Notice the sequence of events in Mark, as compared with Matthew.  Why are these three accounts, reported together (in sequence) in Matthew, scattered in Mark and Luke?  What does this tell you?  What details are found in Mark that are not reported in Matthew (and the reverse)?  How does Mark use the account of the healing of Simon’s mother-in-law, and how might this differ from the purpose for which Matthew includes the same story?  (In other words, trace the argument in Mark 1:21-45, and compare it with Matthew 8:1-17.)

Luke 4:38-5:16

Compare the accounts of Matthew, Mark, and Luke in terms of sequence, purpose, and details.  What is the unique contribution of Luke?  (You may wish to look up the message in Luke on the Web, which is listed above under “resources.”)

Matthew 8:1-4; Mark 1:40-45; Luke 5:12-14

We are now focusing our attention on the first of the three healings in the Matthew 8:1-17 passage – the healing of the leper.  What do we know about leprosy and the way the Israelites were to deal with it under the Old Testament law?  Consider this portion of an article in the International Standard Bible Encyclopedia:

“Leprosy, beginning with little pain, goes on in its sluggish but sure course, until it mutilates the body, deforms the features turns the voice into a croak, and makes the patient a hopeless wreck. It has left the Israelites for other races in modern times. Nega'tsara'ath means a plague or stroke of leprosy (Septuagint), rather elephantiasis. An animal poison in the blood ferments there and affects the skin, depositing an albuminous substance, and destroying the sensation of the nerves. The tuberculated form is the common one, inflaming the skin, distorting the face and joints, causing the hair of the head or eyebrows to fall off or else turn white (Lev. 13:3-6), and encrusting the person with ulcerous tubercles with livid patches of surface between. The anesthetic elephantiasis begins in the forehead (2 Chr. 26:19-21) with shining white patches which burst; bone by bone drops off; the skin is mummy-like; the lips hang down exposing the teeth and gums. Tuberculated patients live (on the average) for only ten years more; anesthetic live for only 20 years more. The latter is called "white leprosy," but is distinct from the common white leprosy which covers the whole person, or freckles it with white bright spots, and which did not make ceremonially unclean (Lev. 13:12,38,39). Sometimes one limb alone is affected with a dead pearl-like whiteness (compare Exo. 4:6, "Moses' hand was leprous as snow;" Num. 12:10,12, "as one dead, of whom the flesh is half consumed when he cometh out of his mother's womb;" 2 Kings 5:27). Job was affected with acute tuberculous elephantiasis, rapidly ulcerating his body (2 Kings 2:7,8). The tuberculated form was in Israelite times medically incurable. Swine's flesh and scaleless and finless fish, used as food, tend to generate the disease; one reason of the prohibition (Lev. 11:7,9-12). 

“2185.02 Separation of lepers from society has been common in all countries, partly from the dread of contagion, and also among the Israelites from the conviction that it was the special visitation of God. It was generally hereditary (compare 2 Sam. 3:29, "let there not fail from the house of Joab ... a leper"). Lepers associated together without the camp, as they still do (2 Kings 7:3; Luke 17:12). A habitation was provided for them outside Jerusalem, upon the hill Gareb, as the name implies "the hill of scraping" or leprosy (Jer. 31:40; Job 2:8); it (more recently called Bezetha), Goath ("the hill of the dead"), and Tophet ("the valley of corpses") were the three defiled spots which Jeremiah foretold should be included in the restored city. Segregation wisely checked extension of leprosy, by preventing intermarriage of lepers with the sound. It was less a trial to the leper than intercourse with his fellow men, who loathed his presence, would have been. 

“2185.03 Spiritually, leprosy typified sin, and its treatment represented the separation which sin makes between sinners and saints. The law is the inspired interpreter of nature's truths. The leper was a "walking tomb," "a parable of death," and of sin "the wages of which is death." Hence he had to wear the badges of mourning, a covering upon his upper lip, and was regarded "as one dead" (Lev. 13:45; Num. 12:12). He was to cry, Unclean, unclean, to warn all not to defile themselves by approaching him. So the ten stood afar off, lifting up their voices (Luke 17:13). The malady was often due to inherited taint, as is sin (Exo. 20:5). The gradual decay of the body, first of the skin, then the bone, then the flesh, life still surviving, vividly represented the sure and deadly process of man's ruin by sin. In Isa. 53:4, Jerome's Vulgate translated, "we thought Him to be a leper smitten of God," leprosy being God's direct judgment for sin. God alone could heal alike the leper and the sinner. The minister of God was publicly to witness to the leper's cure by performing certain prescribed rites and so admitting him to communion again with his fellows (Lev. 14:9-20). Christ proved His divine mission by healing lepers, and at the same time commanded them to go to the priest to "offer for cleansing those things which Moses commanded for a testimony unto them" (Mt. 11:5; Mark 1:44).” 

Given this account concerning leprosy, how would you have expected this leper to act?  Why does he act otherwise?  What does this teach us about him, and (more importantly) about Jesus?  Why did Jesus instruct the healed leper not to speak to anyone, and yet to “go to the priest, . . . as a testimony to them”?  Why were the priests singled out here?  What was the testimony?

Matthew 8:5-13; Luke 7:1-10

It is very important to note that the individual here is a centurion.  Note this portion of an article in ISBE (International Standard Bible Encyclopedia – old, electronic edition):

“It is a propriety in the New Testament that centurions are so often favorably noticed. Good conduct was generally the cause of their promotion to the command of a century (properly 100 men). Truthful straightforwardness would make them open to conviction. For instance, the one whose faith Jesus so commends in Mt. 8; Cornelius, whom Peter was by vision sent to, and who is described as "devout, fearing God with all his house, giving much alms to the people, and praying to God always" (Acts 10); Julius, the centurion of Augustus' band, who entreated Paul courteously and saved his life when threatened by the soldiers (Acts 27:1,3,42,43). In Acts 24:23 translate "the centurion," namely, the commander of the horse who had conveyed Paul to Caesarea after the other of the two centurions had come back with the infantry (compare Acts 23:23,32). The centurion at the Lord's crucifixion uttered the testimony so remarkable from a Gentile: "certainly this was a righteous man"; Luke's explanation (Luke 23:47) of what a Gentile would mean by saying, "Truly this was the Son of God" (Mt. 27:54).” 

What is the significance of the fact that this man is identified as a centurion?  What is his ethnicity (or race)?  What, might you suppose, was the ethnicity of his servant?  Note especially how the Jewish elders play a part in Luke’s account.  Notice the references to “worthy” or “unworthy.”  What is so special about this man?  Why does Jesus commend him so much?  On what basis does this man appeal to Jesus for healing for his servant?  What is there about this man that we should seek to emulate?  What unique emphasis or application does Matthew give this healing?  Why did this centurion seek to discourage Jesus from entering his house?  What is there about authority that this man understood, and how does it relate to Jesus not coming to his home?

Matthew 8:14-17; Mark 1:29-34; Luke 4:38-41

How does Matthew’s “mother-in-law story” differ from that of Mark and Luke?  From what is said and not said by Matthew, what is the point he is seeking to make?

Matthew 8:1-17

The Big Picture

I am assuming that the three incidents in Matthew 8:1-17 are not in a precise chronological sequence.  Note the sequence of events in the flow of this passage.  What message is Matthew trying to teach us by the way he has linked these three events?  What is the point of verse 17?  How does it serve as Matthew’s conclusion to this passage?
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