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Preface
For eight years, I taught students historical books, prophets, and wisdom literature at Dallas Theological Seminary, and at Capital Bible Seminary for 30 years. It gives one great joy to see many of those students entering the ministry and serving the Lord.
Wisdom (Proverbs) and Psalms are favorite parts of the Bible to believers. Job is known primarily through chapters 1-2 and 42. The rest of Job is usually ignored, and Ecclesiastes is especially avoided. It is hoped that these notes will bring enlightenment on these books and, perhaps, lead the reader into a fuller under-standing of their intent and content.
Suggestions, criticisms, and corrections are always welcome.

Introduction To Wisdom
Wisdom literature has two types of literary genre that are very significant and quite different from the material found in the Historical books: Hebrew poetry and Hebrew wisdom literature. We will give a cursory introduction now so that we can appreciate the material we are studying. 
1. Hebrew Poetry. See discussion under Psalms.

2. Hebrew Wisdom Literature
LaSor, et al. point out two main types of wisdom writing: proverbial wisdom—short, pithy sayings which state rules for personal happiness and welfare or condense the wisdom of experience and make acute observations about life; and contemplative or speculative wisdom—monologues, dialogues, or essays which delve into basic problems of human existence such as the meaning of life and the problem of suffering. They hasten to add that “speculative” and “contemplative” should not be interpreted in a philosophical sense because the Hebrews always thought in historical, concrete terms.

Most of Proverbs fit the first category, and Job and Ecclesiastes (Qoheleth) fit the second. Some of each will be found in the Psalms, and other parts of Scripture. Some of Jesus’ teaching will fall into the category of wisdom literature as he uses proverbs, pithy sayings, monologues and essays to convey his teaching. See also the discussion of Psalm 49 as a wisdom Psalm. 
I am putting Proverbs first in the notes because they are in the first category. We know from 1 Kings 4:29-31 as well as the extrabiblical literature, that wisdom was common in that world. Wisdom deals with what is “under the sun.” In other words, how do we conduct ourselves in this world. All wisdom teaching was concerned with right conduct, but Proverbs brings an element absent from non-biblical wisdom: “The fear of the Lord is the beginning of wisdom.” Generally speaking, wisdom teaches that A (right conduct) leads to B (God’s blessing), C (wicked conduct) leads to D (God’s judgment). John 9:1-3 is an example of how the disciples were still following this paradigm. Job and Qoheleth are attacking the absolute application of this formula. Of course, it generally works out according to the paradigm, but not always. Wise conduct is always right, but it does not always bring the looked-for blessing. Still, it is to be followed.

Proverbs

I. Introductory data. 

A. Contents. “Proverbs seems to contain at least eight separate collections, distinguishable by either an introductory subtitle or a striking change in literary style. Prov. 1:1‑6 is a general introduction or superscription, clarifying both the book’s purpose and its connection with Solomon, Israel’s master sage.”

Contents—LaSor, eight separate collections, Crenshaw, James L. Old Testament Wisdom, an Introduction, Atlanta: John Knox Press, 1981, in brackets.
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B. Authorship. There is more than one author to the proverbs. Solomon, as the principal and best-known author is listed in the heading, but there are others, some of whom are non-Israelite. Kidner is probably correct about the composition of the book: “As to its editing Proverbs gives us one statement (25:1), which shows that the book was still in the making at c. 700 BC, about 250 years after Solomon. It is a fair assumption, but no more, that chapters 30‑31 were added later as existing collections, and chapters 1‑9 placed as the introduction to the whole by the final editor.”
 

C. “Limits of Wisdom. In seeking to interpret the various proverbs and apply them to life, one must bear in mind that they are generalizations. Though stated as absolutes—as their literary form requires—they are meant to be applied in specific situations and not indiscriminately. Knowing the right time to use a proverb was part of being wise: ‘A word fitly spoken is like apples of gold in a setting of silver’ (25:11).”
 “Haste makes waste. “He who hesitates is lost.” 

D. Proverbs tend to be stated in absolutes: A = B; that is, if one obeys God, one is blessed with health, long life, and prosperity. On the contrary, C = D; that is if one disobeys God, one is cursed with bad health, early death, and poverty. Job and Ecclesiastes are wisdom books written to wrestle with the exceptions. Job’s friends are determined to prove that in his case the prevailing idea of wisdom controls: C = D. Job, however, argues (rightly) that in his case A = D. He can only conclude that God is unjust. In the end, the question of “why” is not answered; God simply says, I am sovereign and can do what I wish. Man must trust God; that He will always do right. But even in Proverbs A does not equal B and C does not equal D. See Prov. 16:8, 16, 19, 32; 17:1.

E. The place of torah תּוֹרָה (law) in the book. 

The word “law” occurs in the introduction (1:8—9:18) six times; in the proverbs of Solomon (10:1—22:16) one time; in Solomon’s proverbs copied out by Hezekiah’s men (25:1—29:27) four times; and in the section by Lemuel’s mother one time. 

At no time is the phrase “the law of Moses” used, nor “God’s law,” nor any other phrase that would tie the teaching of Proverbs directly to the law. However, the phrases “my law,” “the law of your mother” (parallel to “instruction of your father” and “commandment of your father” eq \O()

 eq \O()

 eq \O()) seem to have a subtle indication that behind the instruction of father, mother, teacher, lies the covenant law of God. This is particularly indicated in such phrases as “wreath to your head” and “ornaments about your neck,” (1:8,9); “bind them about your neck; write them upon the tablet of your heart,” (3:3, here it is kindness and truth) “bind them continually on your heart; tie them around your neck; when you walk about, etc.,” (6:21-22) “bind them on your fingers; write them on the tablet of your heart,” (7:3); which sound much like the Deuteronomic admonitions that eventually led to the practice of wearing phylacteries (Deut 6:1-9). The pertinent references are 1:8; 3:1; 4:2; 6:20,23; 7:2; 13:14; 28:4,7,9; 29:18; 31:26. 

There is a cluster at the beginning and one at the end of the book. 13:14 could be mere teaching (vs. the law), but all the other references are set out on the backdrop of the Mosaic covenant (with the exception of 31:26 and even there it is the “law of kindness” torath ḥesed תּוֹרַת חֶסֶד). Consequently, at least in these two units where the clusters occur, it would be inappropriate to argue that the law is not subtly in the background. 

F. At the same time, we must understand a distinction between the casuistic law of Moses and wisdom. The emphasis on the latter is the practical outworking of the “instruction of Yahweh” and, therefore, must be understood as the kind of conduct experience has taught is the right way to be “perfect” with God and man.
 

G. Bad side of wisdom.
 

1. Serpent who was subtle or crafty (Gen 3).

2. Jonadab and Amnon (2 Sam 13).

3. Wise woman of Tekoa (2 Sam 14) and the wise woman of Abel (2 Sam 20) seemed to use wisdom for questionable ends.

H. Jeremiah 18:18 seems to indicate a separate class of Wise Men. See also 25:1, Hezekiah's Men.

I. Categories: 

1. Proverbs (mašal): basic similitude, likeness, or a powerful word (second meaning of this word is “to rule”).

2. Parables (meliṣah) seems to point in the directions of sayings which carry a sting hidden within their clever formulation and may by extension refer to admonitions and warnings.

3. Wise Sayings: general category and serves as headings.

4. Riddles: (ḥidoth) designates enigmatic sayings and perhaps even extensive reflections on the meaning of life and its inequities. (1 Kings 10:1-13 Solomon with Queen of Sheba).

5. Two allegorical texts stand out as worthy links with riddles (old age Ecc 12:1-8 and marital fidelity Prov 5:15-23)

6. Didactic narrative (Prov 7:6-23 Seductress leading the fool).

J. The canonical book of Proverbs has been given a carefully worded introduction which functions to set the several collections into a common framework. This valuable section (Proverbs 1:2-7) uses many different words to characterize those who master the Solomonic proverbs: wisdom (חָכְמָה ḥokmah), instruction, (מוּסַר musar) understanding (בִּינָה binah), intelligence, discretion (הַשְׂכֵּל haśkil), righteousness ( צֶדֶקṣedek), justice (מִשְׁפָט mišpat), equity (מֵישָׁרִים mešarim), knowledge (דַּעַת da‘ath), prudence ( עָרְמָה ‘armah), learning (לֶקַח leqaḥ), and skill (מְזִמָה mezimah).
 

K. Some structural observations.

1. Two invitations (1:8-33). 

a. Sinners call (1:8-19).

b. Wisdom calls (1:20-33).

2. Right relationships (3:1-35).

a. With the Lord (3:1-12) “Lord,” “God,” and “He” appear 10 times in 1-35.

b. With Wisdom (3:13-26).

c. With your neighbor (3:27-35).

3. Contrasts (5:1-23).

a. Sin with an adulteress (5:1-14). Live righteously with your wife (5:15-23).

b. The adulteress (7:1-26). Lady wisdom (8:1-36).

c. Lady wisdom (9:1-6). Rival minds: wisdom (9:7-12//folly (9:13-18).

4. Numerology

a. Proverbs of Solomon (10:1-22:16) 375 lines = Solomon (300, 30, 40, 5).

b. Hezekiah's men (25—29) 130 lines = Hezekiah (8, 7, 100, 10, 5).

c. Total proverbs (1-31) c. 932 lines = David (14), Solomon (375), Israel (541) = 930.

5. Fear of the Lord

a. 9:10 end of first unit.

b. 15:33 Middle of book and of second unit (Massora = middle is 16:18)

c. 31:30 End of the book.

6. Acrostic (31:10-31).

L. Sources of Wisdom

1. Family or clan (father and mother as teachers and son, may be taken literally).

2. Court (perhaps “men of Hezekiah”)

3. School (perhaps, but definitely in Ben Sira).

II. An Attempt to Develop Principles for Interpreting Proverbs. 

A. We must understand dispensational truth. 

This principle means that God revealed certain things in certain periods of time that had limited application (to that period). Failure to distinguish this basic hermeneutical principle will result in the error of Seventh Day Adventism. On the other hand, some truths are universal and will be valid in each of the dispensations. The problem is distinguishing these two types of revelation. 

B. Old Testament teaching must be sifted through the grid of revelation given directly to the Church: Acts and the Epistles. 

Each teaching of the OT must be compared with Church teaching to see whether it is applicable in the current dispensation. At least three types of statements would be applicable:

1. Reiterated statements. 

These are statements that appear in the NT epistles in the same or similar form. “Thou shalt not bear false witness against your neighbor” Exod. 20:16. This statement appears in Eph. 4:25 as “Stop lying to one another.” The Christian knows that this is wrong, not because it appears in Exodus, but because it appears in Ephesians. The fact that it appears in both shows its universality and allows the Christian to emphasize it from both dispensational passages. 

2. Quoted statements. 

When the OT passage is quoted in the NT as an applicational truth, it should be considered applicational to the Church. “If your enemy hungers, feed him” Prov. 25:21 (cf. also Matt. 5:44). Paul quotes this proverb in Rom. 12:20.
3. Parallel statements. 

This is similar to 1 above. It differs in that the parallels will be more general than “reiterated statements.” “That they [wise words] may keep you from the adulteress, from the foreigner who flatters with her lips” Prov. 8:5. This idea is found in 1 Thes. 4:3: “For this is the will of God even your sanctification that you abstain from fornication.” 

4. Items that do not fall under these categories, i.e., neither commanded nor forbidden in the NT, should not be treated as commands. If they are consonant with NT teaching in general, they may be applied as principles. An example would be tithing which is taught in the Law and practiced before the law. However, since it is not taught in the NT, and Paul does not mention it in the passages where he talks about giving, it should not be considered binding teaching on the Church. Some may follow the practice, but they should not impose it on others. 
C. Proverbs presents special problems for interpretation and application. 

The very nature of wisdom literature is that it is the distillation of observation of human nature and is designed to provide general guidance for right living. It is indeed inspired literature, but its genre demands that we understand it to be a collection of general observations and principles of wise conduct. Take the statement: “Wealth brings many friends, but a poor man’s friend deserts him.” This is comparable to our proverb: “A friend in need is a friend indeed.” The proverb means that people with money tend to attract those who hope to receive benefits, but when wealth is gone, such people tend to disappear. It is not saying that wealth always brings friends, nor that poverty always causes friends to desert; it is saying that such behavior often occurs. Each proverb must be studied carefully in its context and under the discipline of NT revelation to determine whether and how the statement is to be applied in the church age. 

D. The following proverbs are a paradigm for interpretation. Ask how each one fits into the above scheme of things and see whether it is a general observation or a universal truth (text from the NASB). 

	10:4
	Poor is he who works with a negligent hand,
But the hand of the diligent makes rich.

	Exceptions: 
	Not all diligent workers become rich. 

	NT parallels:
	For even when we were with you, we used to give you this order: if anyone will not work, neither let him eat (2 Thes. 3:10). 

	10:5
	He who gathers in summer is a son who acts wisely, but he who sleeps in harvest is a son who acts shamefully. 

	Exceptions: 
	No. This is a statement that is general and always true. It makes no specific promise. 

	NT parallels:
	Perhaps: “Whatever you do, do your work heartily as for the Lord rather than for men” Col. 3:23. 

	12:11 
	He who tills his land will have plenty of bread. But he who pursues vain things lacks sense.

	Exceptions: 
	We all know believers and unbelievers alike who work hard but do not have plenty of bread. This is still a general observation of what is usually true. 

	12:24 
	The hand of the diligent will rule, But the slack hand will be put to forced labor. 

	Exceptions:
	Do all diligent people wind up in places of leadership?

	12:27
	A slothful man does not roast his prey, But the precious possession of a man is diligence. 

	13:4
	The soul of the sluggard craves and gets nothing, But the soul of the diligent is made fat. 

	14:23
	In all labor there is profit, But mere talk leads only to poverty. 

	Exceptions:
	Not all labor brings profit, although it usually does. 

	All general observations

	15:19
	The way of the sluggard is as a hedge of thorns, But the path of the upright is a highway. 

	18:9
	He also who is slack in his work, Is brother to him who destroys. 

	19:15
	Laziness casts into deep sleep, and an idle man will suffer hunger. 

	19:24 
	The sluggard buries his hand in the dish and will not even bring it back to his mouth. 

	20:4
	The sluggard does not plow after the autumn, so he begs during the harvest and has nothing. 

	20:13
	Do not love sleep, lest you become poor; Open your eyes, and you will be satisfied with food. 

	21:25
	The desire of the sluggard puts him to death, For his hands refuse to work;

	21:26
	All day long he is craving, While the righteous gives and does not hold back. 

	22:13
	The sluggard says, “There is a lion outside; I shall be slain in the streets!”

	26:13
	The sluggard says, “There is a lion in the road! A lion is in the open square!”

	26:14
	As the door turns on its hinges, so does the sluggard on his bed. 

	26:15 
	The sluggard buries his hand in the dish; He is weary of bringing it to his mouth again. 

	26:16
	The sluggard is wiser in his own eyes, than seven men who can give a discreet answer. 

	28:19
	He who tills his land will have plenty of food, but he who follows empty pursuits will have poverty in plenty. 


III. Outline notes on Proverbs. 

A. Introduction (1:1‑7). 

The introduction is written to establish at the outset the primary place of wisdom as “godliness in work clothes.” Verse 7 can be taken as the overriding theme in the book: Even though Proverbs is the practical outworking of the religious life, it is a covenant book that never strays from the foundation of Yahweh’s covenant with His people. This verse contains six words that will recur again and again in the book: fear, Yahweh, knowledge, fools, wisdom, and instruction. 

B. Importance of Wisdom (1:8‑9:18). 

In 2 Kings we meet Solomon’s son, and we are not impressed with his wisdom. As a matter of fact, he followed the foolish advice of his younger contemporaries and lost most of the kingdom. This might lead us to question whether this section represents Solomon addressing his son, and the answer is “probably not.” This unit is more likely the product of the “sages” who compiled the book of Proverbs. The father in this unit is the teacher and the son is the pupil.  

The teacher addresses the pupil as son.
 His purpose is to draw a contrast between the results of seeking and finding wisdom and those of pursuing a life of folly.
 

1. Two invitations and two refusals (1:8‑33). 

a. The invitation from sinners (1:8‑19). 

The enticement from these wicked people is to become involved in violent stealing (mafia style). Becoming rich is the lure, but the method is to lie in wait like brigands along the highway. In actuality these people bring death to themselves through their illicit actions: the wealth gained by stealth actually deprives its possessor of life itself. In the contemporary atmosphere this is a very apropos warning. 

b. The invitation of wisdom (1:20‑33). 

Stark contrast is wisdom, personified as a lady, who stands in the street and beckons to any who will hear to come to the place in life where they can “live securely and be at ease from the dread of evil.” She addresses the “naive ones” (pethim פְּתִים eq \O()

 eq \O()

 eq \O()). This word as a verb is translated “entice” at 1:10. This person is an easily enticed person. “Scoffers” (leṣim לֵצִים eq \O()

 eq \O()) appear some seventeen times in Proverbs. Kidner says: “His presence there [coupled with the fool] makes it finally clear that mental attitude, not mental capacity, classifies the man. He shares with his fellows their strong dislike of correction . . ., and it is this, not any lack of intelligence, that blocks any move he makes towards wisdom.”
 The “fools” (kesilim כְּסִילִים eq \O()

 eq \O()) hate knowledge. These strong terms are used to describe deliberate rejection of God’s truth. They are not to imply, as Kidner says, lack of intellectual capacity, but lack of moral strength. Their way is correctable, but they must choose to follow wisdom not folly. 

2. The benefits of seeking wisdom (22 lines as in the alphabet) (2:1‑22). 

The sage uses a series of protases (“if” clauses) to lay down the conditions for blessing (2:1‑3). The result of the first series is in 2:5: “Then you will discern the fear of the Lord, and discover the knowledge of God.” (Note the equation of fear [yir’ath יִרְאַת eq \O()

 eq \O()] and knowledge [da’th דַּעַת]. Note further the covenant name of Yahweh.) The apodoses (“then” clauses) come in 2:5‑11. The practical outworking of such acquisition is given in 2:12‑22: “To deliver you from the way of evil;” “To deliver you from the strange woman.” 

3. The Father (teacher) encourages his son to have the right relationship with the Lord, wisdom and his neighbor (3:1‑35). 

This triad is in the list in the same sequence of their appropriation: God must be first. There is a great emphasis on knowing God. Practical wisdom is very important, but it never supersedes God. “Lean not to your own understanding,” is a warning from a sage with much understanding. Knowing God brings wisdom, the marvelous ability used by God in creating the universe. Finally, when one has come to know God, and through that knowledge, wisdom, he is in a position to act with propriety toward his neighbor. This order is essential in the Christian ministry. You will only be able to deal with people properly when you are in proper vertical relationship with God. This in turn gives you wisdom to deal with people. 

4. The Father (teacher) instructs the son to seek the traditional value of wisdom (4:1‑9). 

As the sage was taught as a youngster by his father and mother, so he instructs his pupil to accept proper teaching. The effect on his life will be as a garland on the head. His life will be graceful and gracious. 

5. The father (teacher) instructs the son to choose the way of righteous-ness and avoid the way of wickedness (4:10‑19). 

Habitual conduct cuts both ways. The one who lives a habitually wicked life will become entrenched in such conduct. Conversely, the one who makes it a practice to do right will find that becoming his character. The student is urged to pursue the right way. 

6. The father instructs his son to discipline himself (4:20‑27). 

Good words are important. What one reads and listens to will have an effect on him. This proper attitude, of course, requires discipline, but the impact is well worth it. 

7. The father instructs his son against harlotry (5:1‑23). 

Two unchanging truths are presented in this chapter: the avoidance of the prostitute and the pursuit of a proper relationship with one’s wife. This theme appears several times in Proverbs. Adultery is devastating (5:22‑23), and no one is above the possibility. It is God who watches all and sees all. This chapter should be read often by all those in Christian work. 

8. The father instructs the son about three follies and seven abominations to the Lord (6:1‑19). 

“Co‑signing” is a dangerous process. However, like all the proverbs, there may very well be times when it is the proper thing to do. Because it is dangerous, the student is advised to avoid it with all diligence (6:1‑5). 

Laziness is the second folly. It is a thief of productivity and happiness. Avoid it in the Lord’s work as well. Since there is often little or no supervision, the full‑time Christian worker must be careful not to be lazy (6:6‑11). 

The third folly is worthlessness. This is the word we encountered in earlier books (beliyya‘al בְּלִיַּעַל): “without value.” What a pronounce-ment to be made over a person! This individual is slick and devious; to be avoided at all costs (6:12‑15). 

The seven abominations to Yahweh are: haughty eyes (pride), lying tongue (deceit), hands that shed innocent blood (violence), heart that devises wicked plans (deviousness), feet that run rapidly to evil (immoral conduct), a false witness (perversion of truth), and one who spreads strife (divisive spirit) (6:16‑19). 

9. The father instructs the son against adultery (6:20‑35). 

The sage returns to this serious problem of adultery. Walking in the truth of the Scripture will avoid this devastating entanglement with another person’s spouse. 

10. The father gives a description of two women—the harlot and wisdom (7:1—8:36). 

The sage seems to blend the idea of literal adultery with that of spiritual unfaithfulness. The positive is pursuit of wisdom, the negative is the harlot (or lack of wisdom). A detailed description is given of the seduction of a young man (7:1‑27). 

Having dealt with the negative facet of purity, the sage now turns to the positive: wisdom. The student is to listen to the call of the one who brings sound living and conduct. The closing part of this praise of wisdom (8:22‑36) personifies wisdom almost the same way as does John the Logos (John 1:1‑12).
 

11. The father speaks of two rival feasts and two rival minds (9:1‑18). 

The introduction to Proverbs is ending, and the statement that the fear of Yahweh is the beginning of wisdom is reiterated (9:10). Wisdom has attractively prepared a feast to call the simple to the place of understanding (9:1‑6). 

But some minds are so set against spiritual truth that they obstinately refuse to be instructed. The wise man becomes wiser (the one talent is given to the man with ten), but the foolish man becomes more foolish. Yet there is hope: if the fool will turn to God, he can become wise (9:7‑12). 

The woman of folly (literally the prostitute, but figuratively the rejection of wisdom) calls people to her feast also, but the end of it is the depths of Sheol (9:13-18). 

C. Proverbs of Solomon (10:1—22:16). 

The biblical claims for Solomonic activity in the realm of wisdom are found in 1 Kings 4:29ff; Prov. 1:1; 10:1; 25:1. There are approximately 375 proverbs in this section.
 They are primarily based on practical observations from everyday life. They are very practical, and stress the profits or rewards of right living. 

Scott says: “‘The Wise Sayings of Solomon,’ covers the collection of independent and mostly miscellaneous two-line aphorisms and precepts which comprise Part II. A second collection, also connected with the name of Solomon, is found in chaps. xxv-xxix (Part IV); it is broadly similar to the first collection but is more secular and less didactic in tone.”
 

Rather than go through the section verse by verse, we will arrange the proverbs topically, following Scott’s layout.
 

Read through the following proverbs, synthesize them and summarize the teaching in each group. 

1. A son and his parents. 

A wise son makes a father glad, But a foolish son is a grief to his mother (10:1). 

He who gathers in summer is a son who acts wisely, But he who sleeps in harvest is a son who acts shamefully (10:5). 

13:1, 24; 15:20; 17:21, 25; 19:26; 20:20. 

2. Character and its consequences. 

What the wicked fears will come upon him, And the desire of the righteous will be granted (10:24). 

The hope of the righteous is gladness, But the expectation of the wicked perishes (10:28). 

11:27, 30; 12:3, 7, 12, 20, 21, 28; 13:6, 9, 10; 14:19, 22, 30, 32; 16:20; 17:19, 20; 18:3; 19:16; 20:7; 21:5, 16, 17, 18, 21; 22:5. 

3. Providential rewards and punishments. 

The Lord will not allow the righteous to hunger, But He will thrust aside the craving of the wicked (10:3). 

The way of the Lord is a stronghold to the upright, But ruin to the workers of iniquity (10:29). 

11:18, 21, 23, 25, 31; 12:2; 13:21, 22; 14:9, 11, 14; 15:6, 10, 25; 19:29; 20:30; 22:4. 

4. Poverty and wealth. 

Ill-gotten gains do not profit, But righteousness delivers from death (10:2). 

Poor is he who works with a negligent hand, But the hand of the diligent makes rich (10:4). 

10:15, 22; 11:4, 24, 28; 13:8, 11; 14:20; 18:11, 23; 19:1, 4, 7, 22; 20:21; 21:6, 20; 22:27. 

5. Good and evil men. 

Blessings are on the head of the righteous, But the mouth of the wicked conceals violence (10:6). 

The memory of the righteous is blessed, But the name of the wicked will rot (10:7). 

10:9, 10, 11, 16, 21, 25, 27, 30; 11:5, 6, 8, 19, 30; 12:5, 26; 16:27, 28, 29, 30; 17:4; 21:8, 12, 26, 29; 22:10. 

6. Wise men and fools. 

The wise of heart will receive commands, But a babbling fool will be thrown down (10:8). 

On the lips of the discerning, wisdom is found, But a rod is for the back of him who lacks understanding (10:13). 

10:14, 23; 12:1, 8, 15, 23; 13:15, 16; 14:6, 7, 8, 15, 16, 18, 24, 33; 15:7, 14, 21; 17:10, 12, 24. 

7. Slander. 

He who conceals hatred has lying lips, And he who spreads slander is a fool (10:18). 

The words of a whisperer are like dainty morsels, And they go down into the innermost parts of the body (18:8). 

19:5, 9, 28. 

8. The self-disciplined life. 

He is on the path of life who heeds instruction, But he who forsakes reproof goes astray (10:17). 

The one who despises the word will be in debt to it, But the one who fears the commandment will be rewarded (13:13). 

13:14, 18; 16:32. 

9. Foolish talk, temperate speech, and wise silence. 
When there are many words, transgression is unavoidable, But he who restrains his lips is wise (10:19). 

The tongue of the righteous is as choice silver, The heart of the wicked is worth little (10:20). 

10:31, 32; 11:12, 13; 12:6, 13, 14, 18; 13:2, 3; 14:3, 23; 15:1, 2, 4, 23, 28; 16:21, 23, 24; 17:27, 28; 18:4, 6, 7, 13, 20, 21; 20:19; 21:23; 22:11. 

10. Work and idleness. 

Like vinegar to the teeth and smoke to the eyes, So is the lazy one to those who send him (10:26).  
He who tills his land will have plenty of bread, But he who pursues vain things lacks sense (12:11). 
12:24, 27; 13:4; 14:4, 23; 15:19; 16:26; 18:9; 19:15, 24; 20:4, 13; 21:25; 22:13. 

11. Women and marriage. 

A gracious woman attains honor, And violent men attain (only?) riches (11:16). 

As a ring of gold in a swine’s snout, So is a beautiful woman who lacks discretion (11:22). 

12:4; 18:22; 19:14; 21:9, 19. 

12. Family relationships. 

He who troubles his own house will inherit wind, And the foolish will be servant to the wise-hearted (11:29). 

Grandchildren are the crown of old men, And the glory of sons is their fathers (17:6). 

18:19; 19:13. 

13. Civic morality. 

When it goes well with the righteous, the city rejoices, And when the wicked perish, there is glad shouting (11:10). 
By the blessing of the upright a city is exalted, But by the mouth of the wicked it is torn down (11:11). 

11:14, 26; 14:34; 21:15. 

14. Rash promises. 

He who is surety for a stranger will surely suffer for it, But he who hates going surety is safe (11:15). 

A man lacking in sense pledges, And becomes surety in the presence of his neighbor (17:18). 

20:16, 25. 

15. Truth and falsehood. 

He who speaks truth tells what is right, But a false witness, deceit (12:17). 

Truthful lips will be established forever, But a lying tongue is only for a moment (12:19). 

12:22; 13:5; 14:5, 25; 17:7. 

16. Honesty and dishonesty. 

The righteous has enough to satisfy his appetite, But the stomach of the wicked is in want (13:25). 
He who profits illicitly troubles his own house, But he who hates bribes will live (15:27). 
16:11; 20:10, 14, 23. 

17. Morality and religion. 

He who walks in his uprightness fears the Lord, But he who is crooked in his ways despises Him (14:2). 
The fear of the Lord is a fountain of life, That one may avoid the snares of death (14:27). 

21:3, 4, 27. 

18. A king and his people. 

In a multitude of people is a king’s glory, But in the dearth of people is a prince’s ruin (14:28). 

The king’s favor is toward a servant who acts wisely, But his anger is toward him who acts shamefully (14:35). 

16:10, 12, 13, 14, 15; 19:12; 20:2, 8, 9, 26, 28; 21:1. 

19. Material and moral values. 

Better is a little with righteousness Than great income with injustice (16:8). 

How much better it is to get wisdom than gold! And to get understanding is to be chosen above silver (16:16). 

16:19; 20:15; 22:1. 

20. The administration of justice. 

Abundant food is in the fallow ground of the poor, But it is swept away by injustice (13:23). 
He who justifies the wicked, and he who condemns the righteous, Both of them alike are an abomination to the Lord (17:15). 

17:23, 26; 18:5, 17, 18; 21:28. 

21. The discipline of education. 
A fool rejects his father’s discipline, But he who regards reproof is prudent (15:5). 
He whose ear listens to the life-giving reproof Will dwell among the wise (15:31). 

15:32; 17:16; 18:15; 19:8, 18, 20, 27; 22:6, 15. 

22. God’s oversight of man’s life. 

The plans of the heart belong to man, But the answer of the tongue is from the Lord (16:1).  
All the ways of a man are clean in his own sight, But the Lord weighs the motives (16:2). 

16:3, 4, 5, 6, 7, 9, 33; 17:3; 19:21; 20:12, 24, 27; 21:2, 30, 31; 22:12. 

23. Behavior acceptable to God. 

The perverse in heart are an abomination to the Lord, But the blameless in their walk are His delight (11:20). 

The sacrifice of the wicked is an abomination to the Lord, But the prayer of the upright is His delight (15:8). 

15:9, 26, 29. 

24. The nemesis of folly and wrongdoing. 

A rebellious man seeks only evil, So a cruel messenger will be sent against him (17:11). 

He who returns evil for good, Evil will not depart from his house (17:13). 

 19:19; 20:17; 21:7; 22:8, 16. 

25. Happiness. 

A joyful heart makes a cheerful face, But when the heart is sad, the spirit is broken (15:13). 

All the days of the afflicted are bad, But a cheerful heart has a continual feast (15:15). 

15:16, 17, 30; 17:22. 

26. Cruelty and compassion. 

A righteous man has regard for the life of his beast, But the compassion of the wicked is cruel (12:10). 

He who despises his neighbor sins, But happy is he who is gracious to the poor (14:21). 

14:31; 17:5; 19:17; 21:10, 13; 22:9. 
27. The path of life. 

There is a way which seems right to a man, But its end is the way of death (14:12). 

The path of life leads upward for the wise, That he may keep away from Sheol below (15:24). 

16:12, 17. 

28. Various virtues and vices. 

Hatred stirs up strife, But love covers all transgressions (10:12). 

A false balance is an abomination to the Lord, But a just weight is His delight (11:1). 

11:2, 3, 9, 17; 12:9, 16, 25; 13:7; 14:17, 29; 15:12, 22, 33; 16:18; 17:9, 11, 17; 18:1, 12, 24; 19:2, 6, 11; 20:1, 6, 11, 22; 21:24. 

29. The power of religious faith. 

In the fear of the Lord there is strong confidence, And his children will have refuge (14:26). 

The fear of the Lord is a fountain of life, That one may avoid the snares of death (14:27). 

18:10; 19:23. 

30. Sickness and grief. 

The heart knows its own bitterness, And a stranger does not share its joy (14:10). 

Even in laughter the heart may be in pain, And the end of joy may be grief (14:13). 

18:14. 

31. Quarrels. 

A hot-tempered man stirs up strife, But the slow to anger pacifies contention (15:18). 

Better is a dry morsel and quietness with it Than a house full of feasting with strife (17:1). 

17:14; 20:3. 

32. Plans and expectations. 

When a wicked man dies, his expectation will perish, And the hope of strong men perishes (11:7). 

Hope deferred makes the heart sick, But desire fulfilled is a tree of life (13:12). 

13:19. 

33. Wisdom and folly. 

The wise woman builds her house, But the foolish tears it down with her own hands (14:1). 

Understanding is a fountain of life to him who has it, But the discipline of fools is folly (16:22). 

20:5, 18; 21:22. 

34. Divine omniscience. 

The eyes of the Lord are in every place, Watching the evil and the good (15:3). 

Sheol and Abaddon lie open before the Lord, How much more the hearts of men! (15:11). 

35. Old age. 

A gray head is a crown of glory; It is found in the way of righteousness (16:31). 

The glory of young men is their strength, And the honor of old men is their gray hair (20:29). 

36. Gifts and bribes. 

A bribe is a charm in the sight of its owner; Wherever he turns, he prospers (17:8). 

A man’s gift makes room for him, And brings him before great men (18:16). 

15:27; 21:14. 

37. Messengers and servants. 

A wicked messenger falls into adversity, But a faithful envoy brings healing (13:17). 

A servant who acts wisely will rule over a son who acts shamefully, And will share in the inheritance among brothers (17:2). 

38. Good and bad company. 

He who walks with wise men will be wise, But the companion of fools will suffer harm (13:20). 

The mouth of an adulteress is a deep pit; He who is cursed of the Lord will fall into it (22:14).

D. Words of the Wise (See NIV) (22:17—24:22). 

The phrase “words of the wise” (divre ḥakamim דִּבְרֵי חֲכָמִים eq \O()

 eq \O()

 eq \O()) was probably originally a heading that later became part of the first line. The authorship is unknown, but these proverbs may have been copied out by Hezekiah’s scribes as in 25:1. They are usually longer than those of the previous section. The phrase “thirty [sayings]” (22:20) may have some connection with Egyptian wisdom (as did the last two sections). Kidner says, “Egyptian jewels, as at the Exodus, have been reset to their advan-tage and put to finer use.”

1. Introduction (22:17‑21). 

a. The student is admonished to listen to wise words (22:17). 
b. The results of listening will be pleasant (22:18). 
c. The teacher speaks of his curriculum (22:19‑21). 

2. There are thirty precepts in what follows: (22:22—24:22). 

a. The student is admonished not to take advantage of helpless people (22:22‑23). 
b. The student is warned against associating with hot-tempered people (22:24‑25). 
c. He is warned against co‑signing for people (22:26‑27). 
d. He is warned against moving boundary markers (22:28). 
e. He is admonished to become skillful in his work (22:29). 
f. He is taught to use discretion when eating at a ruler’s table (23:1‑3). 
g. He is warned against the struggle to be rich (23:4‑5). 
h. He is warned against becoming entangled with a selfish man (23:6‑8). 
i. He is warned against wasting his wisdom on fools (23:9). “Do not cast your pearls before swine.”
j. He is warned again about moving boundary markers (23:10‑12). Note the word Redeemer (Heb.: goel גֹּאֵל eq \O()

 eq \O()); the same designation as in Job 19:25 with a similar function. 
k. He is instructed to discipline children (23:13‑14). 
l.  He is told that his wisdom will make his teacher happy (23:15‑16). 
m. He is to put his confidence in the Lord and not be envious, for God promises him a future (23:17‑18). 
n. He is to avoid incontinence in drinking and eating (23:19‑21). 
o. He is to listen to sound advice and thus “buy truth and get wisdom” (23:22‑23). 
p. He is encouraged to be wise and to listen to his teacher (23:24‑25). 
q. He is warned to avoid the harlot (23:26‑28). 
r. He is warned against drunkenness (23:29‑35). (This is the descript-tion of an alcoholic). 
s. He is warned against envy of evil men (24:1‑2). 
t. Wise living brings good results (24:3‑4). 
u. Wisdom brings victory (24:5‑6). 
v. Wisdom is not for fools (24:7). 
w. Trouble makers are fools (24:8‑9). 
x. The wise person is not to withdraw in a time of distress (24:10). 
y. He is to deliver those being taken to death (24:11-12). (He cannot make an excuse that he did not know.)

z. The teacher compares wisdom to honey (24:13‑14). 
aa. The wicked is warned not to cheat the righteous (24:15‑16). 
bb. The student is admonished not to rejoice at the fall of his enemy (24:17‑18). 
cc. The student is told not to be envious of the wicked (24:19‑20). 
dd. The student is admonished to respect existing institutions (24:21‑22). 

E. Additional Sayings of the Wise (24:23‑34). 

These are the product of an anonymous group of wise men. 

1. Fairness and justice are a blessing (24:23‑26). 
2. Diligence requires work to be done that produces money before work that produces relaxation (24:27). 
3. The student is warned about being a false witness (24:28‑29). 
4. He is warned against laziness (24:30‑34). 

F. Proverbs of Solomon Copied by Hezekiah’s men (25:1‑29:27). 

Hezekiah was interested in the temple, singing, Psalms, and other liturgy (2 Chron. 29:25‑30). This is a brief glimpse into some of the process of collecting wisdom sayings and transmitting them. 

The following topical arrangement comes from Scott, Proverbs, p. 171. 

1. The discipline of education. 

Like an earring of gold and an ornament of fine gold Is a wise reprover to a listening ear (25:12). 

Iron sharpens iron, So one man sharpens another (27:17). 

29:1, 15, 17, 19, 21. 

2. Reward and retribution. 

He who digs a pit will fall into it, And he who rolls a stone, it will come back on him (26:27). 

He who tends the fig tree will eat its fruit; And he who cares for his master will be honored (27:18). 

28:10, 17, 18, 19, 20, 25. 

3. Good and evil men. 

The wicked flee when no one is pursuing, But the righteous are bold as a lion (28:1). 

Those who forsake the law praise the wicked, But those who keep the law strive with them (28:4). 

28:5, 12, 16, 28; 29:6, 7, 10, 27. 

4. The fool. 26:1-12. 

Like snow in summer and like rain in harvest, So honor is not fitting for a fool (26:1). 

A whip is for the horse, a bridle for the donkey, And a rod for the back of fools (26:3). 
26:4, 5, 6, 7, 8, 9, 10, 11; 27:3, 22; 29:9. 

5. Wisdom and folly. 

Do you see a man wise in his own eyes? There is more hope for a fool than for him (26:12). 

He who trusts in his own heart is a fool, But he who walks wisely will be delivered (28:26). 

6. Gossip and slander. 

Do not go out hastily to argue your case; Otherwise, what will you do in the end, When your neighbor puts you to shame? (25:8). 

Argue your case with your neighbor, And do not reveal the secret of another (25:9). 

25:10, 11, 18, 23; 26:22. 

7. Other vices and follies. 

Like one who takes off a garment on a cold day, or like vinegar on soda, Is he who sings songs to a troubled heart (25:20). 

Like a trampled spring and a polluted well Is a righteous man who gives way before the wicked (25:26). 

25:27, 28; 26:13, 14, 15, 16; 27:4, 8, 13, 20; 28:22, 23; 29:22, 23. 

8. Various virtues. 

Like the cold of snow in the time of harvest Is a faithful messenger to those who send him, For he refreshes the soul of his masters (25:13). 

Like clouds and wind without rain Is a man who boasts of his gifts falsely (25:14). 

25:15, 16, 17, 19; 27:9, 10, 12; 28:27. 

9. Morality and religion. 
He who turns away his ear from listening to the law, Even his prayer is an abomination (28:9). 

He who conceals his transgressions will not prosper, But he who confesses and forsakes them will find compassion (28:13). 

28:14; 29:25, 26. 

10. Character. 

As in water face reflects face, So the heart of man reflects man (27:19). 

The crucible is for silver and the furnace for gold, And a man is tested by the praise accorded him (27:21). 

11. Rich and poor. 

A sated man loathes honey, But to a famished man any bitter thing is sweet (27:7). 

A poor man who oppresses the lowly Is like a driving rain which leaves no food (28:3). 

28:6, 8, 11; 29:13. 

12. The royal court. 

It is the glory of God to conceal a matter, But the glory of kings is to search out a matter (25:2). 

As the heavens for height and the earth for depth, So the heart of kings is unsearchable (25:3). 

25:4, 5, 6, 7. 

13. Rulers. 

By the transgression of a land many are its princes, But by a man of understanding and knowledge, so it endures (28:2). 

Like a roaring lion and a rushing bear Is a wicked ruler over a poor people (28:15). 

29:2, 4, 8, 12, 14, 16, 18. 

14. Foolish speech. 

A lying tongue hates those it crushes, And a flattering mouth works ruin (26:28). 

Do not boast about tomorrow, For you do not know what a day may bring forth (27:1). 

27:2; 29:11, 20. 

15. Father and son. 

Be wise, my son, and make my heart glad, That I may reply to him who reproaches me (27:11). 

He who keeps the law is a discerning son, But he who is a companion of gluttons humiliates his father (28:7). 

28:24; 29:3. 

16. Enemies. 

If your enemy is hungry, give him food to eat; And if he is thirsty, give him water to drink (25:21). 

For you will heap burning coals on his head, And the Lord will reward you (25:22). 

27:5, 6. 

17. Women and marriage. 

It is better to live in a corner of the roof Than in a house shared with a contentious woman (25:24). 

A constant dripping on a day of steady rain And a contentious woman are alike (27:15). 

27:16. 

18. Good news. 

Like cold water to a weary soul, So is good news from a distant land (25:25). 

19. Curses. 

Like a sparrow in its flitting, like a swallow in its flying, So a curse without cause does not alight (26:2). 

He who is a partner with a thief hates his own life; He hears the oath but tells nothing (29:24). 

20. Quarrels. 

Like one who takes a dog by the ears Is he who passes by and meddles with strife not belonging to him (26:17). 

For lack of wood the fire goes out, And where there is no whisperer, contention quiets down (26:20). 

26:21. 

21. Hypocrisy. 

Like an earthen vessel overlaid with silver dross Are burning lips and a wicked heart (26:23). 

He who hates disguises it with his lips, But he lays up deceit in his heart (26:24).

26:25, 26; 29:5. 

22. The practical joker. 

Like a madman who throws Firebrands, arrows and death (26:18). 

So is the man who deceives his neighbor, And says, “Was I not joking?” (26:19). 

27:14. 

23. The diligent farmer. 

Know well the condition of your flocks, And pay attention to your herds (27:23). 

For riches are not forever, Nor does a crown endure to all generations (27:24). 

27:25, 26, 27. 

G. Words of Agur (30:1‑33). 

The word “oracle” is the Hebrew word Masa (מַשָּׂא eq \O()

 eq \O()) but may refer to a tribe rather than an oracle. The tribe would be a descendant of Ishmael (Gen 25:14). The use of this material indicates the international character of wisdom literature, which, under divine inspiration, was brought into the canon. 

The two names in v. 2 should probably be repointed and divided into phrases rather than proper names: “I have wearied myself, Oh God, I have wearied myself and am consumed.”

This material is different from the preceding both in content and style. 

1. The greatness of God is extolled (30:1‑4). 

The section sounds like Job. 

“What is His name or His son’s name?” should be related to 8:22‑31 where wisdom is personified in the creation process. We indicated there that the mediating “word” was a subtle reference to the coming “Word.” The “son” of this section should be related to the wisdom of chapter 8. Delitzsch: “God the creator and His son the mediator.”

2. The word of God is extolled (30:5‑6). 

3. The prayer of the King is not to have too much or too little (30:7‑9). 

4. A general statement is made about slandering slaves (30:10). 

5. There are four kinds of evil men: those who curse parents, profess to be pure when filthy and are arrogant (30:11‑14). 

6. A series of truths are set forth in the ascending number style (30:15‑31). 

a. Things never satisfied: Sheol, barren womb, arid earth, and fire. (An additional statement about mocking parents) (30:15‑17). 
b. Amazing things: eagle, snake, ship, and man with a maid (30:18‑20). 
c. Obnoxious things: slave/king, fool/sated, unloved woman/marries, maidservant/supplanting her mistress (30:21‑23). 
d. Small but capable things: ants (strong), badgers (in rock houses), locusts (form ranks), lizard (lives in kings’ houses) (30:24‑31). 
e. He then gives a conclusion about self-control (30:32‑33). 

H. Words of King Lemuel (31:1‑9). 

King Lemuel is unknown apart from the passage. The Rabbis identified him with Solomon, but most would argue that he and Agur the Massite are probably from the same place (see Gen. 25:14; 1 Chron. 1:30). 

The unit consists of his mother’s sage advice to prepare him to rule. 

1. The king’s mother teaches him (31:1‑2). 
2. He is warned against dissipation with women (31:3). 
3. He is warned against drunkenness (31:4‑7). 

4. He is admonished to protect the weak (31:8‑9). 

I. The Paean to the excellent woman (31:10‑31). 

This is an acrostic piece that is thus different from the rest of Proverbs and should be considered as a unit. 

“This portrait of an industrious, competent, conscientious, pious woman is a conclusion well-suited to a book which teaches the nature and importance of a life lived in obedience to God in every detail.”
 Perhaps it is tied in with “wisdom” as a woman (Cf. chaps. 1—9). 
The word excellent in Hebrew is ḥayil חַיִל eq \O()

 eq \O() usually translated “strength,” “wealth,” or even “army.” Here it is speaking of the high qualities of the woman. 

1. She provides an excellent counterpart to her husband (31:10‑12). 
2. She provides food like a merchant ship (31:13‑14). 

3. She rises early to provide for her household (31:15). 
4. She barters real estate (31:16). 
5. She looks after crops (31:17‑18). 
6. She spins and helps the needy (31:19‑20). 
7. She provides clothes for her family (31:21‑22). 
8. Her character lends dignity to her husband (31:23).

9. She makes enough to trade (31:24‑25). 

10. She speaks wisely (31:26‑27). 

11. Her husband and her children praise her (31:28‑31). 
This woman is a paragon, to which all may aspire, but few attain. In Proverbs, the woman often has more than a literal meaning. So here, this paragon may also represent wisdom.

Thus, ends the book of Proverbs. a veritable mine of wise teaching. May the Lord help us to become more like the Christian ideal through its reading.
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